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ABSTRACT

Confucianism was formed and developed in Chinay lidtspread to other countries in the region, esakly East
Asian cultural countries including Vietnam wherehis influenced on the cultural and spiritual lieé the peoples
profoundly. Nguyen Ngoc Tho has discussed the uCiamf influences on Viethamese culture. AccordiogTho,
“Confucianism is the most important source helpiogshape the national traditional identity. | denstrate that the
interaction between the traditional culture of Viam and Chinese Confucianism has shown the strefrgction of
Confucianism, and, at the same time, it has couateid greatly in shaping the characteristics of thedern culture of
Vietham.” (Nguyen Ngoc Tho 2016, 645-646). Howewar,think that Viethamese people did not receivefl@ianism
from the Chinese passively but rather we adoptethrmed, and more or less transformed it in ordentake it fix into
our traditions, practices, and customs. Confuciantdrs, i.e. the external factors and Vietnamesaratteristics, the
indigenous elements could co-exist so that theyafiytintegrate. In addition, as K.W.Taylor argugdhis paper ‘The
Myth of Vietnamese Resistance to Chinese Domirfdbiased on his books The birth of Vietnam (1983 @nhistory of
Vietnamese (2013) published on VVFH Magazine, Velumssue 3 that Vietnam previously was estaldisti¢he time of
the Five Dynasties, which resulted in the ten komgd parceling out among themselves central andhsoutChina;
consequently Vietnam was the eleventh kingdomhdthemerged when the Tang dynasty collapsed daei@mning of the
10" CE. He further stated that Vietnam used to besthethernmost province of the nine successive dgsastan, Wu,
Jin, Liu-Song, Qi, Liang, Chen, Siu, and Tang, ibweparated from China due to the lack of theseadties’ military
prowess. Vietnamese spiritual culture is more jikdle same as the version of Sinosphere than thaon-Sinitic
Southeast Asian countries. According to Taylor,Sim-Viethamese relationship was a peaceful caltcontact as there
was no cultural oppression. The Sino-Viethameselagation was natural and self-willed. This waschase Viethamese
leaders were wise and willing to adopt Chineseuwaltand political patterns so that they could livepeace with their
relatively giant but much more powerful neighboovirtver, despite such circumstances, Viethamesdepbage their
own customs, traditions, and religion i.e. the vinpsof their ancestral spirits long before adopti@gnfucianism, Daoism
and Buddhism from China. On the other hand, whekifg at apparent Conficuan moments in precoloMatnam,
Keith Taylor imposed a question: “Was there sommghin Vietnam called Confucianism?”. He further addthat
Viethamese absorbed Han rhetoric and terminologgntmodified them phonetically and semantically. d8laen the
historical-cultural background, this question shabide revisited. This essay will argue that Vietnsengeople have their
own intellectual life and thoughts which we calli&¥ Nho” or Viethamese Confucianism. We will addréise three

constituents of Viet Nho: Independence DeclaratainVietnamese king, Humanity in Vietnamese Liteeatand
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Patriotism of Viethamese intellectuals.
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INTRODUCTION

What is Vietnamese Confucianism or “Viet Nho"? Thisa complicated issue as so far this issue liadetn
debated among researchers. It involves many differglated fields including geopolitics, geocultucailtural studies,
cultural history, ethnology, anthropology, etc. &¥Nho” is supposed to have existed and it waseantion of the Viet or
Kinh. The Viet belonging to the Bach Viet clan wargginally the oldest ancient inhabitants to residehe five ranges
(7 ¢/ wi ling) and Huanan‘frd) today, i.e. in the south of Yangtze River and @tong Lake, extending to northern

Vietnam.

Many scholars have acknowledged that the Viet iddhe owner of Ha Chart, Lac letter, in other vnd is the
owner of the Yi Jing, with the philosophy of yincdapang. From number 2, it developed into numbetunber 5, and this

symbolic number system frequently appears in Viegse proverbs, folk songs, and idioms but not in blzes.

The Chinese mentioned the Tri-kings € ) and the Five Emperorg (# ) in ancient times as their mythological
rulers. However, besides these Chinese culturalesergod-kings or demigods, what should be takém account is
Shennong Godf§ 2 ).

According to the Chinese ancient letter, Shennoag &king in ancient mythology, born in Khuong Thsiy his
last name was Khuong. He invented the plow anghiihe people how to do farming. Shennong waslaiswn as King
Viem (meaning king of hot weather region). Howesaacording to our legend (Viethamese legend), Kiniong Vuong
(Loc Tuc) was a fourth-generation grandson of KiWgem (Shennong). This is reinforced by archaeolaljic
anthropological and cultural findings that Viebtiwas the first to domesticate rice and knew fmauttivate wet rice in
the world. Therefore, the Viet was called Miéu ¢mééu w": rice). Since the early times, these tribal pedlee known
how to build houses for their inhabiting that thai@se considered them Huu Sao family (Saobird nest) i.e.
Viethamese ancestors already knew how to settle lifie organically, meanwhile the Han inhabiting the central
highlands, Hua Xia region#t % ), a cold-weather country, was a nomadic peopléaowit cultivating rice, if so why did

they worship Shennong? Thus, this leads us to dla@hShennong was an ancestor of the Viet belgnigirancient Bach

Viet. However, it is questioned why Han myths aageinds include Shennong?

Another problem is of the name of EmpeNghiéu (753%) and EmperoiThuin (75%%), two of the five kings.
However, why were they called Nghiéu Emperor @hdin Emperor?. According to the structure of word ordpeaking

7
Al

and writing as Emperor Nghiéu and 'Emperor Thdn" is in accordance with the structure of Vietham&sgguage,
whereas Nghiéu Emperdr, "Thuin Emperot is written according to the word order of the Hanguage. We can find
these words in many Chinese texts. Therefore, thithViethamese names, we can infer the origin eé¢htwo ancient
noble kings that they were not Han, but Vietnaméseddition, EmperoNghiéuand Emperor THin were adopted into

Han Chinese myths and legends to becbigkiéu EmperoandThuin Emperor
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One more evidence for Empendghiéu(#3E) and Emperolhuin (75#%) to belong to the Viet is the story about
bamboo trees in Chendf(®: Zheng) having the shape of Jiaojiang and Xiangjjavhich shows the origin of Emperor
Nghiéu and EmperoThuin. According to Vietnamese legend, the body of taemboo tree had the pattern made up by
tears of Ladies Nga Hoang and Nu Anh, wives of Bimp&@huin and daughters of Emperor Nghiéu; similarly, the
Jiaojiang and Xiangjiang were formed by their te@®vious Cheng and the two rivers Jiaojiang aizhgfiang were in
the territory of Hunan province, located in the thoaf Dongting Lake, which before the Qin dynasty ddan Dynasty
was the land of Bach Viet residents, later the f9@n Han occupied it and Bach Viet residents liivege were gradually
acculturated into Han. In addition, the two wordsjiang” and “Hé” mean river. We can see that theers in the north of
the five rangesq ¢ ) are called hé such as Huang Hgé:¢); but those in the south of Dongting Lake andlimg (7 %)
are called jiang like Changadig (% /1), Jiaojiang and Xiangjiang. Moreover, jiang hastracture of Y=". According to
linguists, “x " in Han language originates from Southeast Asargliage “krbng” meaning “river”, and the origintbe
Viet is relative to Southeast Asian peoples. "Krosigl exists in the languages of Ede, Raglai,, g@twrough places such as
Krong Buk, Krong Ana, Krong Bong, and the like inetham. Hence, “jiang” was borrowed from the Soa#teAsian
language by the Han. This leads us to affirm thatdouth of China i.e. Huanan region used to betorthe Viet tribe.
According to K.W.Taylor, Chinese emperors valued thgion as it was not only the fertile agricuttuland but also the
strategic frontier outpost. It situated on southeraritime trade routes that brought in the econoamd demographic

developments in the region.

Regardingly, it can be seen that the law of exchaangd acculturation of ideological culture, on tme hand,
takes place in one direction in such a way thatntbee dominant culture penetrates into the depandétures; or from a
dominant culture to cultures of inferior countriemyd on the other hand, some times there is aromaEp impact,
representing a positive reflection in the procebsudtural exchange and acculturation. This medreg the law of
acculturation takes place in both directions and imutual way. In this case, it is considered aprecal assimilation
phenomenon, which is obtained on the basis of esntmgs power, and in a case of integration, withbist power, the
culture is easy to dissolve, assimilate, even $e libs identity and roots. It is true in case ofétVNho” or Vietnamese

Confucianism.

Here, we approach the concept of “Viet Nho” diffethg from that of Luong Kim Dinh, although his thglits on
Viethamese Confucianism have a scientific foundatithis issue was discussed carefully in his wdikes Viet material
physics, Signs of the Zodiac and Feng Shui, Feng @tilosophy, etc. published before 1975 in thetB@f Vietham and
many other works published later abroad. At theeséime in the North of Vietham, Bui Van Nguyen dissed it in his
various research papers critically, especiallyhie works on folk culture and literature publishé#@l975. According to
Kim Dinh and Bui Van Nguyen, “Viet Nho” is the idegical product of the Viethamese people, the soafcConfucian
thought is of Viet ethnicity, not of Han one. Inditibn, the philosophy of Yin and Yang shows thegtlals in such a way
that in the yin, there is the positive and in tlag, there is the negative, which has its origimfithe Viet belonging to
the ancient Bach Viet people. Later, the Vietnamése@iac signs and Feng shui were adopted by thedtddnthen they
adjusted it to become theirs. Kim Dinh also protleat Sh Jing (;¥.%) is not of the Han, but of the Viet

Prof. Dr. Kim Dinh’s “Viet Nho” thought with the AVi philosophy was popularized in many Western ddes
by his disciples who were in Saigon before 197%atar abroad. Among the disciples, it was Vu Khdianh to initiate
his philosophy. Mr. Vu Khanh Thanh was founder ahdirman of An Viet Society in the United Kingdofhe Society
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also has many headquarters in other countries.l@gcéu Khanh Thanh (An Viet Society) establishexbtitute for the
Vietnamese Confucianism and Southeast Asia in aaeontinue and promote the An Vi philosophy o6PDr. Kim
Dinh.

In Vietham, the above-mentioned issue was continieede studied by the Quoc Tu Giam philosophical
Association, and it was the main topic of the siifienconference held at Hanoi's Temple of Literaton July 14, 2012, in
order to commemorate the philosopher Prof. Luong Kiinh. Thoughtfully, this issue is so interestithgt it should be

revisited.

We completely disagree with the viewpoints of Nguga Kieng on Viet Nho in his book "The Nation Rent"
published in the U.S. when he rejected the idd&iwf Dinh. Moreover, Nguyen Gia Kieng refused théstence of “Viet
Nho” by claiming that Vietnamese Confucianism was dower level than Chinese Confucianism, whicts \balatedly

adopted by Vietnamese people and worshiped witanyicontribution to {t

Viet Nho issue and its ideology expressed in soregndmese medieval literary works a few years agoew
discussed by Bui Duy Tan in an article on a Han Nagazine. According to Tan, the concept of "Viétd\ needs to be

understood in two criteria: "First, the work musivk the quality of Confucianism from the time ofniecius ¢* =) and
Mencius & <) through the Han Confucianism and tBéngConfucianism, i.e. the Confucianism in medievaiei of

China, so it is called Confucianism or Han Confa@en. Second, the work must be Viethamese in natereit includes
Vietnamese ideology developed from prehistoric irnrethe time of the North rule and expressed énftttk culture and
literature of the medieval times. The two Sino-WiEhese components distinguish, integrate, comliarsform with
each other, some times they are noticeable, bothatr time they are indistinguishable. Moreoveg thork must be
imbued with Viet Nho spirifs From the above criteria, Bui Duy Tan analyzed praved “Viet Nho” ideology through a
few works such adlam Quoc Son Hé&s & .L:i#), Binh Ngo Dai Cao(-t £ + %) andBao Kinh Canh Gioi No. 56of
Nguyen Trai, poem of Tran Quoc Tuan\iet epic episodelsy Thoat Hiérbiang Minh Khiém. He claimed that the poem
Nam Quoc Son Héenlightened the Viet Nho ideology”; he gave tlke t'Using pen to write letters" tBao Kinh Canh
Gioi No. 56to express Viet Nho spirit of Vietnamese literafutee poem of Tran Quoc Tuan expresses the loyaiggy

ideal, and patriotism of Vietnamese Confucfans

We think that Confucianism is a product of China Wwhen speading to the East Asian countries, itdanged
itself following the law of "acculturation” in acmbance with the psychology and cultural traditiofisndigenous peoples.
When entering Vietnam, Confucianism also followis tlaw. Vietnam had received Chinese Confuciani€onfucius -
Mencius, HanTang Song and Ming Confucianism, but most profoundbnf Song Confucianism), then transformed it to

suit Vietnamese cultural ideology, since then \Wab has been formed.

! Kieng, N.G, The Nation Penitent, Volumn 3, Whytiso? Section: Viet Nho. Paris, 2000.

2 Bui Duy Tan, Viet Nho through the literary worksMedieval Vietnam, Han Nom Magazine, No. 1 (68p2p
p.18-26.

% The article on Han Nom Magazine No. 1-2005, PBoi. Duy Tan noted aBao Kinh Canh GioNo.57

*ibid
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When addressing Viet Nho, it refers to the cultmadl ideological products created by Vietnamesefudisms
who are more or less influenced by the Confuciusidiless or Confucian ideology; however, their ideglag Vietnamese
in nature. Viet Nho spirits must be in the Vietnamavay, expressing Vietnamese souls and thoughdstedlecting the

Vietnamese life.

From this criterion, the Viet Nho concept we useelghould be understood in the Confucian sensaath&mese
people. In terms of origin and ideology, Viet Nisostill influenced by Chinese Confucianism, buias been reformed in
accordance with the Vietnamese spirit, carrying thVaeese ideological cultural identity following tHaw of
acculturation. Therefore, in Viet Nho, there areeacategories, the concept of Confucius-Menciusf@isanism adopted

by Vietnamese ancestors, but they were adjustededadmed to fit in with the Viethamese way of life

Evidence of Vietnamese Confucianism may be foundha works of the medieval Viethamese culture and
literature. This essay will contribute to explaigiand demonstrating the idea of Viet Nho addres#isdour typical

elements.
Evidence for Viet Nho found in Independence Declat#n of Viethamese King

Given the name King Trieu Vu or Vietnam King TriBa in the 2° century B.C., King Ly Nam#% & %) in the
6" century and king of the South Staté 4 ) in the God Poem in the $Gand 11" centuries together with the patriotic
expressions iBinh Ngo6Pai Cao (< £ + %) of Nguyen Trai in the I5century, they all represent Vietnamese ideology
with a sense of independence and equality withNitlweh. Because according to Han Confucianism withhtué xia £ % )
ideology, Han land is the center of af ¢ » «~ z_ = =), while peoples surrounding neighbor countriestendarians; all
the directions from the North to the South, from East to the West of China are backward and ddiedtrOnly the King
of China had the right to declare Emperor and itis¢ ferson to declare this title was king Qin Aif¢hafter he conquered
the warring states, he then proclaimed himself ihEmperorz 42 % (the first emperor of the Qin Kingdom). Since
then, the vassal states were subjected to submissid tribute to the Qin Dynasty. Only the Heavelhnce (Son of
Heaven) was entitled to declare Emperdr) (while vassals were only allowed to claim King ) or Gong ¢). Later, the
kings of the Han, Qin, and Song dynasties werealled themselves emperors, while neighbors, ttssata were only

Subjugated Kings to be the highest, but only HeBverince had the right to preach peoplés{ {7 i*).

That having won over king An Duong Vuong in 179 BaC., Triu ba 4} iz (239-137 ca. B.C.) proclaimed
Emperor, he annexed Awt's territory of king Thc Phan An @ong Vwong (§ /% [$ 1) into his territory, founding
Vietham State 4 4%), taking the name king Trieu Vuij{(7t %) or King of Vietham State was an event of great
significance in Vietnamese history, consideringth@an State equal to the Han dynasty, declaringssem from Han
Dynasty, using the emperor's rituals such as gopaddace and library for the elite. This action @liking Han Van (202-
157 ca. B.C.) to scold Trieu Da for professingtitie, using the rituals of the emperor, so Triea §ave a letter to instruct
to leave out those emperor’s rituals of the Haradyyn Meanwhile, he formed a Southern royal institu "I thought: two
strong people cannot stand together, two gentl@lpemannot together with set up for a while. Theperar of the Han

Dynasty was the righteous god. From now on [I] &aut the emperor’s rituals like ‘golden palaced dlibrary for the
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elite. (A 2272 2+ AFA TR FIFFX 3. p 22340 E24)"

-

When hero Ly Bi% § (also known as Ly Bon 503-448) in 541, after défgaThu Su Tieu Tu, a mandarine of
Liang dynasty who ruled Vietnam at the time, defdahe Liang dynasty’s invasions led by kingohg Vi 2 7 # (464-
549) in the time of North-South (China) in 542, Biycame to the throne in 543, so early in 544,duktthe title of King
Ly Nam % % # (King Nam Viet s 4% % ), naming the country Van Xuar§(% ), building his palace in O Dien (Ha Mo
commune, Dan Phuong district, Hanoi today). Thé&tdrical event was also an expression of our aocEshought of not

losing to China.

The God Poem (often referred to as the South Sta# .. ;#) with the name "South State ®", "king of the
South Statez # " clearly expresses Vietnamese sense of indepeadentonomy, and equality with our neighboring
country, giant China. It should be noted that adecwy to Chinese hegemony, the Empergr) (could rule, govern a
Nation, while king & ) only rules a territory i.e. the territory of vats However, according to the God linage "Truang t

God legend”, the two gods Truong Hong and Truonty Wao were sons of the Dragon God, appeared tp figku
Quang Phuc fight against Liang invasions. The dwdkread this poem twice (with a variation of tgxitat helped L&®ai
Hanh and Ly Thong Kiét fight the invasion of the Song army in 980-981 40976-1077. Therefore, since the early time,
all Viethamese people keep it in their mind that poem to be the first Declaration of Independeri¢he nation. It is true
that the God poem is a document that affirms tivergignty and territory of Vietham and shows thiitspf equality with
our northern neighbor, because at that time wendidose, but were fighting against the Northewaters to protect our
country. Uc Trai's Binh Ngo Dai Cao is really thedIaration of Independence of all times. From thentieth century up
to now, in school textbooks and university refeeetextbooks, in many research projects, poetryliéerchture collection
consider Ly Thuong Kiet (1019-1105) as the writth® poem, but in the God linage “Truong ton Tisartich” and the
Dai Viet History, the poem was copied but the slbedawriter Ly Thuong Kiet was not given. While tpeetry collection
of Bui Huy Bich Hoang Viet was composed in the 128" century and printed in the early™8entury (1826) did not
mention this poem. Based on the legend of Truonghan su tich and Dai Viet history, we come towrtbat Ly Thuong
Kiet whose real name was Ngo Tuan was not the auththe poem, he was only the person who used & aombat
weapon in the great national defense war. In thenpaur ancestors raised the national independiéangeand equality
with China, placing the South State on par withNeth (China), as a result, king of the South &taas on par, equal to
the king of the North State. The law of righteousnains the non-righteousness, evils; a Vietnanmdssed thought,
bearing Viethamese ideological cultural identitglisarly expressed in the poem. We have our owlmreahich has been
clearly defined in Heavenly Book: the Southern laetbngs to the zodiac of Duc Star, Chan Star,enthié Northern land
belongs to Quy star, and the Heavenly Book is simd the Human book, which is in accordance webge's will. The
fact that the Northern people unjustly brought thigops to invade our country was not in line wibd's will, neither

with the human beings’ one, of course, accordinthélaw, they would definitely get defeateés; 'tz &". So Bui Duy

Tan affirmed that the poem manifests “Viet Nho'r#pi

! Letter of Trieu Da was written in 179 ca. B.C. iaxted from Nguyen Dong ChHistorical Literature of

ancient VietnamMinister Palace in charge of Culture, SaiGontigdj 1970
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Nam quc son ha Namié ce, Tiét nhiéndinh phin tgi thién the. Nhe ha nghich 16 lai xam plam, Nhr dang hanh
khan thi bai hu. (FromBai Viét History).

The South State, king of the South State is
Heavenly Book clearly devides the territories
Why do invaders come?

You will definitely be defeated.

In addition, in the two wordsi# & ”, the word s (hole) in the poem has long been understood asrtemy, as a
result, % " means enemy. But the worgl (hole) also refers to the enemy captured at thideb@e. prisoner of war)
and thus % & ” can be understood as prisoners of war. With tiniderstanding, the meaning of the verse is deepeg m
heroic, expressing the atmosphere and power dd#ie/iet righteous army4 iv i # * i $=). Moreover, even in the Ly
- Tran Dynasty, there was a poet who used the vgpr¢hole) with the meaning of the enemy who was aamtas a
prisoner of war, for example, Ven. Huyen Quanghie poemz: i (Loving the enemy who was captured as a prisoner

of war).

The thought of "king of the South State" equal ttee"North Emperor” later was confirmed by Uc TraBinh
Ngo Dai Cao#f = 22 Exg AR, EEE R£=~m & % * (From Trieu, Dinh, Ly to Tran started to build czountry;
together with Han, Qin and Song, Nguyen each dedlas emperor their own). Once again, this thougist full of Viet

Nho spirit, expressing our self-respect and pridéietnamese people.
Evidence for Viet Nho in Humanity Concept

It can be seen that Viet Nho thoughts clearly otfia the literature of Nguyen Trai (1380-1442).tétms of
humane thought, Uc Trai was a person to mentiariat, wrote a lot about this concept in the officdexts like Quan trung
tu menh, Binh Ngo Dai Cao, verses and love poernh sis Uc Trai poem, @a &m poem, Chi Linh@ phu. At the
beginning of Binh Ngo Dai Cao, Uc Trai wrotez & 2. #, £ & % %; % & 2 f#, ¥ £3 % (Humanity means
bringing peace to the people; the king should defeaenemy and evils. This is a great principl¢heftimes. The concept
of "humanity" is of Confucianism appearing from t8pring and Autumn PeriodCbiznqiz Shidaj (722-481 B.C.) and
Warring States (Zhangué Shidai) (403-221 B.C.). @tmecept of humanity together with the conceptsidtie, morality,
respectability, reasonable conducts, fate, etd @wnfucius (551-479 BC) used to form a conceptaain system of
Confucian doctrine, and humanity plays a leading o his entire doctrinal thought. According tor@acius, humanity is

the supreme virtue, the root of morality as a hurbaimg, the virtue from which it arises or impliether virtues, the
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lodestar in the process of self-training and bedraWumanity (=) is composed of the [human] and second[two]
meaning that humanity is the main morality in te&tionship between people and people, basicallyctimpassion for
people. Therefore, sometimes Confucius identifieel tirtue of humanity with humane, and hence in ibek 7 H
(Zhengyong), he said: n:iﬂ'f 4 % " (The humanity manifests the human character/\inie of humanity is a human
being.) in order to express that assimilation aothdgeneity. Goodwills is the righteousness, the right thing, altruism,
and benevolence. The woid is composed of positive [goat] and fal, a long-armed weapon with three sharp teeth, i.e.

a three-pronged weapon; but in thieg 3C literature borrowed this image to refer to a pramof the first person "“I'; The
word image put the head of the goat on the threeged weapon to denote a kind of exemplary majéstyause the word
# is the original word of% (exemplary virtue). The concept of humanity thabficius - Mencius used also distinguishes

among social classes. Meanwhile, in addition toafoeementioned connotation, Nguyen Trai useddbixept to refer to
another meaning: "to bring peace to the people™tmdefeat violence". For the people to live pdaltg the king should

defeat violence and evils. Thus, Nguyen Trai’'s tffduof humanity is of people by nature and for ple®ple. This is a
form of cultural transformation, a kind of "old jaut new wine", Nguyen Trai only borrowed the cqutaef Confucianism
and then transformed it to match with Vietnamesmiiy and as a result, it became “Viet Nho”. Thignanist thought,
together with the mind-set strategy and tacticsoofducting guerrilla warfare "few fights againstnyg "the weak against
the strong" is a whole system of consistent stiatéainking of Nguyen Trai. Nguyen Trai mentiondiistidea in the Binh
Ngo book and then presented it to leader Lam SdwitGiang in 1421 to be implemented, applied iplaiinatic letters to
Ming’'s generals. They were later collected, name@uaan Trung Tu Menh Ta@nd summed up iBinh Ngo Dai Cao

They were mentioned i@hi Linh Son ph@ndLam Son thuc ludoo.

The concept of humanity is used by well-known Viatrese Confucian and patriotic poet Nguyen Dinh Chie
(1822-1888). According to the poet, literary wrgirs to show the righteous function, to show mdyale. mirroring the
good and the bad to praise and to teach. Thatysinvhis work, the two main characters of the gaod the bad are built
with clear praising and determining inspirationsl &ntics. According to him, people living in lif@ust have humanity in
order to create a lifestyle: “Men should be loyakheir country in the first place / Women shou&kf their virginity as
good conduct”; meaning men must follow the prineipf loyalty, piety and respect humanity, meang/bmen must
cultivate their moral virtues in order to build @arsce: "Follow our Confucianism / Keep good virttesive peacefully.”
All of them are closely linked to the Southern atdt style, there is more or less acculturation, ex@ctly the same as

Chinese Confucianism. In many of his works, he rofteferred to the word "humanity™:%' &% % % & @ & "

representing the frank lifestyle of the Southeropde, seeing evils one can’t help interfering witls. a result, on the way
seeing Phong Lai bandits kidnap people and rob thvamn Tien was ready to stop by the road / Brea&drto make sticks
to defeat the bandits" and shouted to the bartiiten that: you are gangsters / Do not be usedtogibad things to the
people”, then tell the people: "I shall try my beSave you from this hardship.” After defeating ttandits, he refused the
thanks from the people. This is a beautiful actexpressing heroism closely associated with thal idethe humanity of
the Southern style. This ideal of humanity was atsmifested by the image of hero Truong Dinh:

Mgt s& Lanh binh & mt gigc/ Bang soning nghia tham long dan.
Gilp doi doc tron on nam &/ Ngay chda nao lodng nghich than.

(The decree of Tu Duc court to endow general pasit Truong Dinh in An Giang province is to blureth
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French enemy/ The motto calling for the peopleand up against the French is absorbed among tlogleéTruong Dinh
spent his whole life doing good things to the petpld he was not worried about being consideredatiefing

mandarin).
And:
Bsi long chang ching nghe Thiénitchiéu, don ngin miy dim ma tén;
Theo ling dan pli chiu trong quan phl, ganh vacdivai khon ngazi.

(Upon hearing that Truong Dinh received the coudicree to An Giang to work as the Consul, the leeop
Dinh Tuong stormed into the street for several rkidbers to welcome him and asked him to stay in GugQo fight
against the enemy. Truong Dinh listened to the esstf the people, he stayed there as a militatgad them to fight the

French. So he was criticized as being against thg.k

Truong Dinh was a kind of Viethamese Confucianhwite patriotism and love for thepeople, he fouagsinst

the French to bring peace to the people.
Evidence for Viet Nho found in Concept of Loyalty Piety, and Patriotism

Loyalty/piety (2 ) is one of the Confucian virtues of the gentlem&ecording to Confucius, in order to practice
"humanity”, there must be loyalty. As a result, @enfucianism is "know-it-all" £ 12 7 2) (Only one principle can know
all). It was Confucius’s outstanding disciple, Tamg, who affirmed: £ & 2 i & #&a = £ (Master's Confucianism
consists of only two words #). Chu Hy & &) (1130-1200) explained that devoting all yourseEans loyalty, piety
(&), from your heart you know others’ ideas (% @ 2 < 2 &, 82 2 £ % ¥). Particularly for the word "loyalty", in
common sense, people often understand it as sipcer inferior's devotion to their superior. Fdret Confucians,
"loyalty" is often associated with "being loyalttee king" (wholehearted devotion of one to theirddi On the contrary, in
Nguyén Tréi, three concepts: "being loyal to the kingatriotism", and the "love for the people" werdted to become
one. Being loyal to the king is patriotism, butrpettsm is to love the people. This, more or led®mws the spirit of Viet
Nho, unlike Song Confucianism that advocated b&ggl to onlyone king § # % - 2 2] % 2 4= * (2 §).
In the medieval history of Vietnam, many of theajr€onfucian scholars worked for this dynasty theather as a result
of this open concept of Vietnamese thought. Ngulen was a typical example. He was a grandson ahTamily and
worked for the Ho dynasty which overthrowed thegmeof Tran dynasty. When the Ho dynasty collapseddid not
follow the rebellion of the two kings of the postah dynasty, but went to Lam Son to advocate Ledm became the
outstanding founding mandarin of Post-Le dynastyd® Phan Huy Ich and Ngo Thi Nham. They werehtigi-ranking
mandarins of Le Trung Hung dynasty, then helped $ag and became the most important mandarins oh@uiaung

dynasty. And many other Confucians at that timetdésamé

! As in case of Bui Duong Lich, he was a mandarinhoée dynasties: Le Trung Hung, Tay Son and Nguyen
Therefore, the people at that time (Nguyen dynastynade a poem to tease him

FEERL, TG B, A9 S FS, E2 5T Given this example, we can see the flexibility of Vietnamese

confucians in adopting and applying the concept of loyalty.
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Further, it is about the concept "loyalty, pietyidathe behavioring attitude of Nguyen Binh Khiemg1-1585).
What we want to emphasize here is his behaviorattituide of choosing between "working" and "reigyl of Nguyen
Binh Khiem. As a Confucian, everyone dreamed ofifigia good king to devote to, help the king to rille people, to
apply their studies in practice. Nguyen Binh Khienderstood deeply the changing life, surely he kaery well when to
"work", and when to "retreat". This is the "depemck’ that Confucius taught. When a Confucius sedsaage, they act
accordingly. Confucians often thought if they weraployed they would devote themselves to workihthey were not
employed, they would retire. We can see that NguBieh Khiem worked as a mandarin for Mac dynasst Jike the case
of Khong Tu who wanted to devote to Cong Son PHaed but he could not, because the life was ndieasxpected, he
had to retreat to keep his morality, which Vu Khiaan used to compare with the case of Truong Luatig\fing Xich
Tung TU. The fact that Nguyen Binh Khiem became a mandaais controversial. However, when he retreatedethas
no comment, except the compliments. The retreddgufyen Binh Khiem was a drastic act, which was Isinto that of
Tieu An Chu An in the past. Both were helplessifgdhe situation, they did not want to get involvedhe evils. They
could not allow themselves to ignore the bad thitadging place, but it was more difficult to condemso there was only
one option for them to withdraw to preserve thainaduct and virtue. Nonetheless, while Van Trinh Gt left for
Phuong Hoang mountain with a mood full of melangtszldness as he wanted to forget the troublesigdhrt of falling
Tran dynasty after advising the king to beheadshigen toadying mandarins, and the king did nagrisbd him, which was
mentioned in Han poems such as Xuan Dan poem, MgBiy&# Khiem was different when he retreated. Capback his
hometown, Nguyen Binh Khiem still led a peacefutl aptimistic life, closely related to his poor adjers in there,
especially he was still interested in life: teachimaking medicines to help the people in needdimg bridges. In this
case, we can see that the word "idle", "retreat], "aearly retirement" of Nguyen Binh Khiem weréfelient from those of
earlier venerable masters, i.e. although he retdedieconcerned himself with life and people. Esfigche opened a
school, training talents for the country, insinogthis students to go to the South and supportriuagrHung. He was a
former official of Mac dynasty, favored by the Mfaemily, but taught his students to help the Letdrms of loyalty, piety
Nguyen Binh Khiem had a flexible behavior, notdigind conservative like other Confucians. The attof Nguyen Binh
Khiem gave him three things: first, not having titness the "unethical" things going on in the cpsetcond, going home
but he could still help the people, and preach thewards the goodness by his knowledge, talents,vdsdom; third,
visiting Tuyet Giang stream, Bach Van temple andtemplating Trung Tan to consider the life, the lafnthe universe,

and also to fulfill his desire to bathe in Nghigiyto visit Vu Vu palace that Confucius could dot.

During the times teaching in the countryside, #legion of Nguyen Binh Khiem was clearer day by dayin the
old days, venerable Confucius taught in the couafrio (B [), venerable Mencius taught in the country of Trat).(
However, Nguyen Binh Khiém was not born at the séime with Confucius and Mencius, which was nopaaceful as
the time of Tang dynasty, %, therefore, he had to preserve his conduct ardeyihe kept his morals despite being poor.

He was considered a “big forest”, and “Thai Son ntain”.

! Lan, V.K,Bach Van Temple layman Nguyen Cong Van Dat Fannilyals,written in Winter 1743.
Z&2E Book: Confucius asked his disciple about their vilang Diem answered him that he wanted to have a

bath in Nghi river daily, then go for a walk at Vu palace; Confucius responded “so do I”.
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Evidence for Viet Nho found in Concept of Literary

Normally, Confucians expressed their literary vieimps through Tu, Bat literature. However, Uc Teapressed
his literary thoughts through Han as well as Norams, in which he mentioned a close relationshipieen arts and life,

the bond between a writer and a soldier. In Nonmpt@elf-criticism No. 2", Ngu§n Tré&i wrote:
Non hoang tranh& chip hai ngan,
Nuwéc miy dong thanh, ngc miy hon.
Niém ai sinh linhdeodt ning,
Cdt ching ho hdi dat chura an.
Nhizng vi thanh chaa adoi trj,
Ha ké than nhan #c twi tan.
Thira ch ai rang thi (thyi) kho ngit,
Tui tho chira chit moi giang san.
This poem can be translated as under:
The mountainous landscape is picturesque,
The water is pure and the rocks are as preciousesto
The concerns for the people are with the writer,
The poet never feels relaxed and enjoyable.
Despite old age, the writer works to serve the king
Who said chief Mandarin does not have time contatimgl the scenery and composing poems.

The poet was proud of the poem containing the lfehstenery of the National River and Mountaine hoetic
soul was concerned for life. From the poem, it bansaid that in Nguyen Trai always manifested tivml& of people:
patriotic people who act and true artists who coseplinking together and supporting each other. thi Was a typical
figure in terms of combining between a writer ansbddier fighting for the Fatherland, for the pemphd human beings.
Nguyen Trai's poetry was the scientific evidencéhefintimate relationship between arts and liflee poet never enjoyed
his life peacefully, but rather concerned himsethwhe people embracing a great desire, lofty lidleamake the country

peaceful and prosperous and the people optimistic.

Nguyen Trai also showed great pride in the resfdigiof a writer, so he wrote in Bao Kinh canfoghumber 5

as:
Van chrong chép dy doi cau thanh,
Sy nghiép tua gin phi dao trung.
Trur doc, trie tham, teér bgo ngroc,

C6 nhan, cé tri, c6 anh hung.
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“Literature should write holy words,

A career should keep loyal conduct,

Defeat evils, defeat greed, defeat violence,

Have humanity, have wisdom, and have heroism”.

The poem was actually a literary declaration byureggtNguyen Trai attached literature to his carbeked the
task of writing with the duty of a human being.driiture was associated with an act of "defeat,edéfeat greed, defeat
violence"; Literature was associated with virtuéStmmanity, intellectuality, and heroism". In ocountry, if we want to
do so, to protect life and affirm human values, must first protect our Fatherland and affirm théiora which Nguyen
Trai's poetry most profoundly experienced.

Nguyen Trai was aware of using literature as a wedp fight against foreign aggression, to eragicablence,
for the independence of the country, for the haggsnof the people. He wrote in the Nom poem Bad kisnh gioi
number 56 as below:

Dao bt plii dung taida ven,

Chi th ndy chép wc cang chuyén.

Vé Nam mai mai ra tay thic,

Pién Bdc da da yén plan tién.

“The swording pen must utilize the complete talent,

The more writing literature the more skillful widk,

We are always ready to defend the South State,

The North Palace peacefully enjoys its fairy status

In the past, when there was no paper and fountin the ancients used a knife to engrave lettetsaomoo and
wood. In the time of Nguyen Trai, although thereswiae availability of pen and paper, he used aeklike a pen. It is
also possible to understand that the pen was arfidveand effective combat weapon. In fact, durihg years of fighting
against Ming invasions, Nguyen Trai used his pemitite poems and orders, which were later colle@ed combined
under the titleTrung Quan Tu Menh Tap

In that episodic literature, Nguyen Trai used tloever of righteous literature to gather our forced attack the
enemy forces. He constantly used all of the talémtght against the enemy in order to defend Sloeith State. If you
want to do that, you have to defeat the North engray can build a prosperous life, the people &ine settle in peace,
lead a peaceful life, just like life in heaven.v@usly, according to Nguyen Trai, a pen must lveeapon to fight for the

country, for the people and for the nation.

Previously, the reader could encounter this ideahiented General Ly Tiyng Kiét who was conscious of using
the God poem to encourage patriotism, the fighsipigt of Dai Viet army in the defense war as mem¢id above or it was
the case of king Hung Dao Tran Quoc Tuan writirgjnailar poemDu chir ty tuwéng hich. Even in the preface of a book
with the content of Buddhist philosophy - MeditatidKhoa hu lu¢ Tran Thai Tong wrote: “literature is like the that
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sweeping out thousands of troops; the strategyg tactics attacking the enemy” to highlight an extely modern literary
concept. Although using literature as a weapon ar happened in China before as in a case of Ly 'Bautbetry, in
Vietnam we have imported this idea and changed #uit the reality of fighting against foreign irsian to protect the

sovereignty of the nation.

Nguyen Trai's poetry also expresses the thougttieopeople, the love for the people, the sensaifig for the
rights and happiness of the people. People follothedconcept of the poet. This is a new view, destrating a very
progressive conception of the people that no odlodihors previously mentioned and discussed as rasidiguyen Trai
expressed in his poetry (according to Prof. Dinh &hanh's statistics, the noun “people” was usedoup55 times in

Nguyen Trai's poetry) such as in Binh Ngo Dai Cao.
Humane conduct is to help the people live in peace,
In order to love the people, the gentlemen musit figgainst the enemy,
First of all, we must defeat violence.
The people were burnt on a fierce fire, childremenygut in a disastrous house.
All the people, farmers, servants everywhere gathender the humane flag of General Le Loi.

The thought of pro-people, the love for the peotle,sense of caring for the rights and happinétsegeople is
also evident in the artistic perspective of Nguyeai. The art must be linked with the reality oétlife of the masses. His

advice to King Le Thai Tong about building truesimimbued with national identity clearly expressieid concept:

"It was told that the warlike time uses martialgrand the peaceful time uses literature. Todayhigh time we
celebrated musical festivals. However, there isroot a tree cannot stand firmly, no writing litetse it cannot be
circulated. Peace is the root of music,the soundtdstext. | am willing to compose music, devotesetfyto it
wholeheartedly, but because of the lack of knovdealypput music, | am afraid that it is difficult karmonize melodies.
Please spread Majesty’s love and breed all the feeapake the villages and hamlets without grumbfiegentments that

means not losing the root of the music”

After that, "The King complimented and acceptedhién instructed the stone workers in Giap Sonidigb get
good stones at Kinh Chumountain to maké. iDiscussing the music, Nguyen Trai reminded thegkio implement a
policy of people tolerance and pro-people, to sidsvcultural and artistic view i.e. the relationshietween "root" and
"literature". According to Nguyen Trai, "root" iké content of basic thought of music; "Literatuised form of expression
of art. "Root" and "Literature”, or content andrfohave an organic relationship, where the contetdrchines the form.
Building music not only is interested in "literaélly which focuses on forms, techniques, and soumalsjt must be of
primary concern mainly in the "root", i.e. the cemit That content is "peace"” indicating peacehtrenony of the soul and

life.

! Pai Viét History, Version k thuc luc, Book XI, paper 35 a, 35 b — Translation versiorinstitute for History,
Volumn 3, Social Science Publisher, Hanoi, 197218;Khamdinh Vit sk thdng giam gong nmuc, Book 17, paper 3 a.

2 Ibid, p. 113
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According to Nguyen Trai, writers and poets needind topics and inspirations from life. The woBelf-
criticism number 3 writes'Qua ddi cinh chép caudi cinh; Nhan mdt ngay nén qusn mpt ngay" That means any
landscape or life is the object of descriptions agitections of the artist. Writers need to poaithresources to write
works; need to be dynamic, have a mighty spirgipiait of inspiration, and need the ability to lemsitive when perceiving

and reflecting the reality of life as it is expredsn theSelf-criticism number 19
Tai tuy ching ng, tri ching cao,
Quyén dén trong tay chi mi hao.
Miéng khén tzu binh pha I khic,
Minh lam thi tzé6ng dizng Dan Tao.
Cam khua lat ngra, @ khua trong,
Chim hit trong ring, ca lat ao.
Con c6 anh hung baaimira,
Poi thi vy, & hon nao.
“Despite little talent and wisdom,
One can compose poems, their will is strong.
Poet is like a drinker,
Like a general standing on the poetic stage,
Like a pianist playing all his ten fingers,
Like a chess player playing into the end.
Composing poems is as easy as catching birds ifotlest
As catching fish in the pond
And if it is so, who else is better than the poet?”

The poem seems satirical but expresses Nguyers T@iiception of literature. According to him, trweters
need to be dynamic, have abundant inspirationg, sle@ls rich in vitality and mighty spirit. Readecan find the above
idea in the Chinese poem “Hy de”; water, mountdilasyers, birds under the eyes of a layman arenafi@mal, but under

the eyes of a poet they are a very rich sourceatérial for inspiration as in the two conclusivatesmces:
Nh&ndé nhdt thi thi ligu pha / Ngam 6ng thudiz thé nhan da?
(Seeing life, in a moment, the material is so plekit
So no one could be compared with the poet?).
In Self-criticism number 6, he wrote:

Hang chim ng khi thuyn 5,
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Vang nguyt lén thw nidc arong.

Mua duroc thi mau trong thidy,

Thé gian hay mit khach vin chrong.
“Birds sleeping while boats anchoring,
The moon brights when the tide is high,
The scenery is splendid,

There is a poet enjoying.”

This worldly life needs to have writing guests ingiters and poets in order to buy or draw, capthose colorful

things, beautiful scenes for readers and people.
The workMan Thuat number 1Bas the following sentence:
“Khéchdén, won con hoa lad Tho nén, @a thiy nguyt vao?
“Guests coming, there at@yperus tegetiformis flowers in the garden/
The moon at the door, poems become.”

The poem had just been finished, the moon canteeimduse. The poet invited the moon into the housms the
moon inspired the poet? The external scenery stitedlthe poet. In some other poems, NguJréi also expressed this
idea, for exampleHizng bwi chiéu hém 16i kéo minh @hg doanh) (The late afternoon inspired the poetng/Boanh);
Ngoai ara ngin, nli sdng &n gixc gid ngdm thr (Ha nhit mgn thanh) (Outside the door, rivers and mountaimssiated
the poet to recite poetically).

Nguyen Trai also emphasized the effect of musice Thu trung ngu thanh,number 2 contains following

sentences:

“Ngw ca tam x¢ng, yén i khoat

Muc dich nhit thanh, thién ngust cao”.

“A fisherman sings on the lake,

A herdsman blows a flute,

The higher the moon, the higher the sky is.”

A folk song, a piece of folk music has impactednature, or does the poet imagine, feel like thagnviistening
to a fisherman’s song, a herdsman'’s flute? The dolkg spread out on the water surface, extendihpaundlessly, and
the author felt like the lake surface was widere Bbund of the flute rose up in the moonlit nigtt that the poet thought

the moon was higher in the high sky.

This is a very accurate and profound conceptiothefeffect of literature, in which there is poetayd through
the real life, combat reality and extremely divecsenposition, Nguyen Trai recognized the meaning) effect of art on
the life of the nation, the people, and the hunan.s
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In short, Nguyen Trai was not only a great and dgpipoet of Viethamese literature - who marked the
development of Han Nom literature, started andghidined the classical Vietnamese poetry but alseustanding

literary theorist with a right and progressiverttey conception imbued with the spirit of Viet Nbobthe nation.
Furthermore, this is a literary concept of poet@rieu. InThan Dao, he wrote:

“Ch ¢ bao nhiéuigzo thuyn khéng kiim/ am miy thang gian bat ching ta”

“How much religion the loading boat does not sink

Criticizing evil men, the pen does not become bfunt

In the Medieval times in the East, in particulahjr@ and other countries with Chinese culturaliefices such as
Japan, Korea — South Korea including Vietnam, hadrecept ofvan di tdi dao (a literature is to load religion). This is the
concept of Confucianism in the Song Dynasty with tfeaning that literature was loaded with morabty, the moral here
was the religion of the gentle sage, recorded & dbriptures of sages. When this concept came tacauntry, the
Viethamese Confucians had learned and understotbddifferent meanings, some times it was the refigdf the saints,
and other time it was the virtue of the peopleryiag the thought of pro-people; therefore, thetpoef poets Nguyen
Trai, Nguyen Dinh Chieu, etc. is a clear-cut te®amThe verse of Nguyen Dinh Chieu, just quoteovapneeds to be
understood according to the second meaning, wheehstthe spirit of Viet Nho.

In addition to the concept of literature carryirg tpatriotism of the people, the poet also requiitedature be
artistic with beautiful words“V an chrong ai ching mwn nghe / Phun chau d@hngoc bau khoe tinh tn”. (Everyone
would like to listen to literature / Beautiful waréghow off the spirit).

CONCLUSIONS

Based on our research and literary evidence, wectsam that Vietnam has her own Confucianism, ite
Confucian ideology bears Viethnamese cultural idgntAlthough in the beginning, Vietnam had borrawis thought
from China, later Vietnam reformed and transfornieth order to fit in with Viethamese culture. This a case of
acculturation when an extrinsic cultural elemenpamed into a culture, it is transformed to suithwmihe existing one.
During the course of history, Viethamese intellatsuvere aware of being independent of Chinathmy want to enrich
their ideology. They had to choose the thought @hfGcius unifying the social ideology. However, Wiamese
progressive thinkers were always conscious of natiependence, so they wanted to get free from Clime typical
evidence for this was the case of Nom letter thas wreated by Vietnamese intellectuals based onlétter. Many
national and cultural thoughts have been expreségdNom letter. Since we had Nom letter, inteliedtactivities took
place lively and it became a weapon to fight agai@kinese invasions. By Nom letter, we declared oational

independence from China. As a result, we have fdrowe Viet Nho.
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